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ideas. For instance, a consultation culture can 
lead to more democratic actions within an Is-
lamist movement. However, Political Islam in 
Tunisia does not give information about the 
structure of the al-Nahda movement, leaving 
a significant gap in understanding al-Nahda’s 
history and its structural evolution. This evo-
lution is significant, as it reveals why the al-
Nahda movement eschews radicalization, and 
helps to explain the dynamics driving this 
movement to choose “moderate Islam.”

All in all, Anne Wolf ’s Political Islam in Tuni-
sia: The History of Ennahda offers a very clear 
understanding of the al-Nahda movement’s 
history at an introductory level. As the first 
comprehensive study of the al-Nahda move-
ment, it fills a gap in the literature. Its short-
comings can be forgiven, due to its being the 
first attempt of its kind. Finally, Political Islam 
in Tunisia offers a helpful introduction to 
readers interested in political Islam, Islamism, 
Tunisia, and the al-Nahda movement.
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After September 11, Islamophobic 
approaches in society have become 
more widespread, and have been 
observed to appear more regularly. 
However, Western intellectuals have 
worked to maintain objectivity in 
their studies, which may contribute 
to eradicating this unfair percep-
tion. The New Political Islam, a study 
that introduces and models such an approach 
to a certain extent, is predicated upon the ba-
sic idea that Islamists have localized and trans-
ferred certain global norms into their societies 
today, and therefore function as ‘glocalizers:’ 
the author considers that following such de-
velopments as September 11, the social media 
revolution and the Arab Spring, norms such 
as human rights, democracy, and justice have 
become ‘glocalized,’ which are thought to be 
adopted from the global lexicon and contin-
gencies of the local environments where they 
are being implemented. 

The book is composed of three 
main parts, along with an Introduc-
tion and Conclusion. In each part, 
Karagiannis addresses a concept 
adopted by the Political Islamists as 
‘glocalizers,’ along with the group 
that supports the concept. 

In the Introduction, Karagiannis 
describes the phenomenon of glocalization. 
In Part I, he introduces and explains the mas-
ter frame of the concept of human rights. In 
the first chapter, “The Activism of European 
Converts,” he reveals that Islamist activists uti-
lize the master frame of human rights with a 
view to receiving support and disseminating 
their messages. Karagiannis analyses Hizb-ut-
Tahrir as an example of this process in chapter 
two.

Expounding upon the content and signifi-
cance of democracy in Part two, the author 
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explains the relationship between Islam and 
democracy from the point of view of the Is-
lamist philosophers. Karagiannis asserts that 
the master frame of democracy is utilized 
by Turkey’s Justice and Development Party, 
Egypt’s Muslim Brotherhood, and Tunisia’s al-
Nahda Party, with a view to gaining legitimacy 
and finding supporters. The second chapter of 
Part II analyses electoral Salafism in Egypt 
and Tunisia and how it functions in this sense. 

In Part three, Karagiannis clarifies the con-
cept of justice, and the approach of Islam 
toward it. He then analyses the mission as-
sumed by the Shiite militant groups in terms 
of glocalization by adapting the master frame 
of justice given in the first chapter. The last 
chapter provides a similar analysis from the 
perspective of Sunni militants. 

The author considers that the concept of hu-
man rights is glocalized by Islamist activists, 
while democracy is glocalized by Islamist 
Politics and justice by Islamist militants. Yet, 
the author introduces Islamist militants as 
part of the New Political Islam that he con-
siders to be formed within this framework, 
which is inconsistent at first glance, on ac-
count of the fact that persons who are able to 
do politics are acknowledged not to be able to 
resort to violence within the framework of the 
definitions on the essence of politics. In other 
words, politics is incompatible with violence, 
yet this book introduces violence within po-
litical Islam, which suggests that the author 
cannot comprehend the distinction amongst 
the groups in terms of a whole approach. 
However, one must note that the author does 
not lose his objectivity, even in the chapter in 
which he examines the militants. Within the 
framework of the book, the author’s empha-
sis that Sunni and Shiite militants exploit the 
justice concept by leaving the messages of war 
within their local regions is highly significant. 

In addition, the representatives of the groups 
the writer analyzes are renowned and popular 
figures, which paves the way for questioning 
their effect on shaping the writer’s opinions 
in the long run. It’s not possible to deliber-
ate the author’s perspective on these figures 
and movements, leading the author to fail in 
providing selection criteria for the figures he 
takes as spokespeople. Therefore, while the 
author offers specific examples of Sufism, 
he features the Gülen movement among the 
Sufis –but there is no general consensus that 
this movement is considered to be a form of 
Sufism within the Islamic world. Moreover, 
Karagiannis takes a political stance by refer-
ring to Gülen as a leader in exile, which leads 
to suspicion in terms of the objectivity he has 
assumed while selecting the opinions that he 
has analyzed.

The diversity of the resources the author has 
selected in the book appear to be suitable to 
achieve its objective. As the author has con-
centrated on a dynamic structure, there is a 
very wide range of resources, from case stud-
ies, comments, speeches and interviews, to 
qualitative analyses of the materials featured 
by the Islamists, and from the current litera-
ture on social movements, globalization and 
political Islam, to online videos and social me-
dia data. The author’s preferred method is to 
introduce the history of the movements, and 
provide stories of their leaders, while quot-
ing their certain words at intervals –in other 
words, predicating the book upon qualified 
field study. Besides, the remarks provided in 
the book are not separated from the history 
of Islam; this ensures an accurate comprehen-
sion of the actual discourses and characteris-
tics of the movements being analyzed.

The data specified in the book appear to pave 
the way for a kind of brainstorming. The 
use of the master frame of human rights by 
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Islamic activists, in particular, is revealed as 
aiming to criticize the marginalization and 
demonization of Muslims, as well as to ensure 
respect toward Islam within the framework of 
religious freedom. Some groups additionally 
use the master frame of human rights to gain 
legitimacy against their opponents in estab-
lishing an Islamic State, which shall be the ul-
timate defender of the rights of Muslims. The 
notion that Islamist activists adapted their 
propaganda to this master frame as a result 
of the increase in physical and verbal attacks 
against Muslims following September 11, and 
therefore have used it as a means of convey-
ing their messages and protecting themselves 
against Islamophobic attacks, seems a very 
accurate inference. 

The language of human rights is utilized as 
a tool for resolving problems in the Islamic 
world at the local level. With that said, dis-
cussions amongst Islamic groups on the le-

gitimacy of the concepts themselves are also 
of great importance. For instance, remarkable 
discussions that suggest that a language of 
human rights predicated upon the enlighten-
ment should not be adopted, and that Mus-
lims should promote their own language of 
human rights, are part of the conversation in 
Turkey. Despite the fact that the headscarf ban 
practiced up until recent times was thwarted 
within the framework of rights and freedoms, 
a large number of persons criticized that the 
aforementioned ban was brought to the Euro-
pean Court of Justice. 

This thought-provoking study that addresses 
today’s Islamic world across a very large spec-
trum is worthy of being read and analyzed. It 
deserves to be read and evaluated by means 
of enabling us to think about the current cor-
respondence of the concepts of democracy, 
human rights, and justice in today’s Islamic 
world.
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The Westphalian process and the 
subsequent Reformation and En-
lightenment periods put a distance 
between religion and political sci-
ence in Western thought for more 
than 300 years. Although religion 
more or less continued to affect 
politics, political scientists chose to 
ignore the subject until 9/11 which 
proved that turning a blind eye to God in pol-
itics means missing a critical variable when 

analyzing political events in domes-
tic and international arenas. The re-
sult was, as Petito and Hatzopoulos 
famously stated, religion’s “return 
from exile.”2 Since 2001, the num-
ber of books, articles and journals 
focusing on the relations between 
religion and politics have signifi-
cantly increased, yet most of these 

publications analyze religion’s effects on poli-
tics, and mainly from a security perspective.
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