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family members started to be appointed to 
court positions. 

Ade’s work is a great contribution to the his-
tory of European tradesmen and their role 
in reforms in the Middle East during the last 
period of the Ottoman Empire. The outcome 
of Tanzimat varied in every province and the 
progress in each area of administration was 
different. Therefore, the case taken into con-
sideration here does not reflect the big pic-
ture, but presents a well-written case in order 
to understand the changes in the second half 

of the 19th century. For scholars focusing on 
the effects of reforms, this book presents an 
excellent case through the story of the Poche 
family. However, since this work is dominated 
by the archives of the Poche-Marcopoli family 
and European vice-consulates, it is limited to 
the view of Europeans in the Ottoman lands. 
Therefore, one has to wait for more compara-
tive studies on Ottoman Muslim tradesmen 
(Hayriye Tüccarları) and European trades-
men (Avrupa Tüccarları) in order to have a 
better idea of the change and continuity of 
both groups’ status after reforms.
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The Story of Islamic Philosophy

You cannot judge a book by its 
cover – or even its title. Now and 
then, a work comes along that forces 
us to take notice of what the author 
means by giving his work a particu-
lar title. Certainly, those who pick 
up The Story of Islamic Philosophy 
might expect a conventional history 
of the philosophical endeavour in 
the world of Islam, starting with the transla-
tion movement and the appropriation of Ar-
istotelianism and ending with the ‘eclipse’ of 
‘rational discourse’ in medieval mysticism 
and obscurantism. The study of philosophy 
in Islam is rather polarised: the traditional 
academic field of ‘Arabic philosophy’ starts 
with the Graeco-Arabica and is very much in 
the mould of understanding what the Arabs 
owed to the Greeks and then what the Latins 
owed the Arabs. This book is a story of Aris-
totle arabus and then latinus, and hence it is 

not surprising that the story culmi-
nates with the ultimate Aristotelian, 
Averroes. Many Arab intellectuals, 
such as the late Muḥammad ʿĀbid 
al-Jābirī, have been sympathetic to 
such readings and wished to revive 
a sort of Averroist Aristotelianism 
in the name of reason and enlight-
enment. In particular, they wished 

to save the Arab-Islamic heritage from its 
‘perversion’ by the Persians, starting with 
Avicenna and Ghazālī who initiated the shift 
from reason and discourse to mystagogy and 
‘unreason.’ The models for this tradition of 
philosophy are the Metaphysics and the Orga-
non of Aristotle. However, the Greek heritage 
was always much more than Aristotle – Plato 
and the thoroughly neoplatonised Aristotle 
were critical. If anything, a serious historical 
engagement with the course of philosophy in 
the late antiquity period, on the cusp of the 
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emergence of Islam, demonstrates that phi-
losophy was much more than abstract reason-
ing, discourse and a linearity of proof. 

Philosophy was a way of life that involved spir-
itual exercises, made famous in modern schol-
arship by the late Pierre Hadot and especially 
the practice of theurgy (conjuring up the gods 
in religious ritual as a means to achievement 
understanding) – the goal of which was theo-
sis, to become god-like as Plato had announced 
centuries before. Those with more sympathy 
for ‘Islamic philosophy’ would stress the re-
lationship between religion, philosophy and 
mysticism, which has been central to the phil-
osophical enterprise since the twelfth century 
and in many ways, pivotal for intellectual disci-
plines in the world of Islam. For this approach 
to philosophy, Plato’s much debated Seventh 
Epistle is of critical importance. This counter-
narrative makes our conception of philosophy 
more elastic and sits uncomfortably with those 
trained in the analytic tradition. 

Bashier tries to argue that philosophy in Islam 
is not a simple dichotomy between ratiocina-
tion and poesis, while he intends to stress that 
the poetry, narrative and desire are to consider 
what is ‘Islamic’ in this philosophy. He pres-
ents a counter-history in which the course of 
philosophy is an ishraqi – an illuminationist – 
account, beginning with what the late Henry 
Corbin famously called the visionary recitals 
in Avicenna and culminating with the Anda-
lusian Sufi Ibn ʿArabī. Anyone familiar with 
philosophy from the late Timurid and Mughal 
periods will understand the incorporation of 
Sufism into the study of philosophy, which 
in this late period was no longer the Greek/
Aristotle inspired falsafa but a more holistic 
philosophy/gnosis/wisdom of ḥikma. This 
account is concerned with a more holistic ap-
proach to what it means to be human.. Hu-
mans are not simply rational and deliberate 

agents who construct and respond to discur-
sive argumentation. Rather, sometimes they 
reason, respond, act through emotion, and 
are inspired and moved by narrative. Indeed, 
as a number of modern philosophers such as 
the late Paul Ricoeur have argued, narrative is 
central to the process of becoming ourselves. 
The ten chapters of the book focus on Ḥayy 
bin Yaqẓān, the famous tale rewritten by Ibn 
Ṭufayl based on the original work of Avicenna, 
in which a young man who is born and grows 
up on a desert island deprived of company be-
gins to understand his role in the cosmos and 
his relationship with God. Bashier considers 
Ibn Ṭufayl to be the ultimate liminal and il-
luminationist philosopher because he success-
fully blends together philosophical and natu-
ralistic approaches to the question of what is 
the human with traditionalist and religious 
ones. This idea of liminality follows Bashier’s 
earlier book on the concept of the limit (or 
the barzakh) in the thought of Sufi Ibn ʿArabī. 
The course of philosophy in Islam is therefore 
not about the conflict between reason and rev-
elation seen as epitomised in the persecutions 
of Galileo and Bruno in medieval Europe, but 
one at the heart of which lies the attempt to 
make philosophical sense of what it means to 
be a believer, a person of faith and a creature 
of God. Along the journey, the author is the 
first, to my mind, to engage with the work of 
Georges Tarabishi, the famous critic of al-Jabi-
ri’s deconstruction of ‘Arab reason,’ in an aca-
demic work written in English. The fact that 
Bashier concludes his account with Ibn ʿArabī 
and the famous Theologia Aristotelis makes 
his neoplatonic taste in the history of philoso-
phy clearer. The story begins with mythicizing 
rationalism in Ibn Ṭufayl and culminates with 
rationalising mysticism in Ibn ʿArabī. 

However, while a more neoplatonic approach 
to the course of philosophy in Islam is now 
rather well established, it would seem churl-
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Principles of Islamic International Criminal law: A Comparative 
Search

As one of the major components 
of the Islamic state, Islamic law has 
drawn considerable attention from 
different scholars both in the East 
and West. Particularly, comparative 
studies on the historical evolution 
of Islamic law and its application in 
modern legal systems are some of 
the major topics in the last two de-
cades. Peters’ Crime and Punishment in Islam-
ic Law: Theory and Practice from Sixteenth to 
Twenty-First Century, Millers’ Legislating Au-
thority: Sin to Crime in the Ottoman Empire 
and Turkey, Hallaq’s Shari’a: Theory, Practice, 
Transformations, and Naim’s Islam and the 
Secular State: Negotiating the Future of Shari’a 
are some of the prominent books in the field. 

In the literature of Islamic law, such works 
generally present the history of Islamic law, 
the processes of codifications and compiling 
of Islamic law in the modern legal context, 
the application of Islamic law in different ter-
ritories, and its challenges in secular-modern 
nation-states. Although Farhad Malekian’s 
book also deals with Islamic law and modern 
international law, it is considerably different 

from previous works both in scope 
and sources. Rather than describ-
ing Islamic law and its application 
vis-à-vis modern legal systems, 
the author defines and elaborates 
on ‘international criminal law’ and 
‘Islamic international criminal law’ 
(terminology belongs to Malekian). 
First and foremost, the author re-

gards the system of international law as nec-
essary to generate a sense of order in inter-
national relations without giving superiority 
to any of the legal systems of sovereign states. 
In this respect, international criminal law and 
Islamic international criminal law are studied 
comparatively in terms of principles, defini-
tions, subjects, crimes, and sources. In fact, 
the book could be regarded first comprehen-
sive study in its field. 

The body of international law and its applica-
tion prior to domestic law is one of the central 
questions, particularly for Islamic states. Al-
though there is not an agreement, in general 
terms, on international crimes, international 
criminal law was accepted as part of interna-
tional public law. International criminal law 

ish to criticise the author for excessively 
caricaturising the purely Aristotelian sense 
of philosophy in the falsafa tradition. In 
this sense, Bashier is engaged in much more 
than Islamic intellectual history; he is caught 
within a contemporary Arab debate about the 

very nature of turāth or the heritage of the 
modern Arab world. This, rather inevitably, 
leads to generalising and simplifying the po-
sition of one’s opponent. Once one recognises 
this, The Story of Islamic Philosophy will prove 
to be a fruitful read.


